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at 'sthayitva' and other 'vikalpa pratyayasy through the ex-
perience of identity involved in ^so hanf. They are not
cases of error aBd they have the 'artha kriya samarthya"-
Such is not the case with momentariness etc. accpted by you,.

Here arises a dispute with the Prabbakaras for whom
the self is the ground of knowledge and not the object. They
argue that recognition does not establish the self to bean
object, but only as the asraya (ground, locus).

Vedantin : In recognition the Fself of the pa&t mo-
ment is related to the self of the present moment. Cog-
nition being momentary, recognition would find it difficult
to bring into it two moments ; and the self cannot become
the ground for such a recognition. By becoming the ground
for a momentary cognition, the self cannot be 'sthayF.

Prabhakara : I am remembering now the samvedana of
the past moment. Since any knowledge must have a groundy
the ground of this remembered knowledge is that self a&
qualified by the past moment. And the ground for the pre-
sent remembered knowledge is the self of the present mom-
ent. Thus the two moments are there and they qualify the
same self.

V : The act of remembering would establish the pre-
sent self, while the past experience would do the .same for
the past self, like two perceptual experiences. How can you
establish that the same self is related to both these mome-
nts ? You cannot say that this it is established by the two
samvits-of the past and of the present; for when we recog-
nise the pot we do not bring in two perceptual experiences?
but only one single act of recognition. The two samvits